Introduction

Visions elsewhere a n d in Sociology
To explain the nature and dynamics o f visions in action, this section will start o ff with a story o f two washing machines. This will o f course be done with the full realization and acknowledgement that humans are not washing machines! Two washing machines had a discussion about their respective visions: The one dreamt o f becoming the best washing machine possible while the other rather condescendingly replied: "I prefer to become a concrete mixer. It's a much more worthy task I'll be performing. I'll therefore have a much more fulfilling and satisfying life and my full potential will be realized." The first responded and said: "But you're not a concrete mixer, you 're a washing machine and furthermore -what about the manufacturer's manual?" With defiant pride, the second washing machine replied: "What does he know anyway? I'll become the best concrete mixer ever!" Both started working towards the realization o f their respective visions -and succeeded. The first washing machine had a fulfilling life, operating within the purpose with which the manufacturer had produced it in the first place, lasting twenty years. The second machine lasted two hourstwo hours marked by numerous breakdowns and frustration due to lack o f fulfilment and a sudden premature death -never realizing that there were true concrete mixers out there.
O f course, peo p le are not machines -especially not washing machines or concrete mixers -y e t the principles involved in this story to a frighteningly large extent also apply to humans.
The Titanic -not only because it was the largest human-built moving object on earth at the time, but also because o f the spirit o f defiant pride in which it was built (as it was said that not even God could cause it to sink) -became symbol o f an unfulfilled vision and purpose and a premature death.
Tragically this could have been prevented had the radio operator on the Titanic not responded in the same spirit o f defiant pride to the m essage from another ship, the Californian, that could have saved the ship and hundreds o f lives had it been heeded. When the potentially life saving information was conveyed via radio message to the Titanic, warning it to stop as icebergs lay ahead, the operator on the Titanic retorted: "Keep out! Shut up! Y ou're jamming my signal! I am working on Cape Race!" He was busy sending birthday messages to a radio station -Cape Race -on land. C om te becam e so enam ored by his vision o f the p o sitiv ist society o f he future, th at he even e n visioned the tim e w hen perhaps m en and w om en w ould develop to the po in t w here the sexual act w ould no longer be n ecessary and 'birth w ould em anate from w om an a lo n e ' (Johnson, 1981:75) .
"This was Comte's conception o f his mission when in 1857, he was stricken with cancer and died" (Johnson, 1981 :75).
Other sociologists followed basically the same route: Karl Marx saw the coming communist society as one in which people would all be atheists without any need for God or religious ideas" (Fraser & Campolo, 1992:16) . According to Fraser and Campolo, many sociologists display what they call a "secular bias" and refer to Max Weber and Durkheim in this regard:
M ax W eb er ... portray ed the m odem technical w orld as b ein g disenchantedthat is, as losing its m ystery or sacred qualities. A s h um ans e n te r the m odem era, a ccording to W eber, they explain m ore and m ore through science and re aso n leaving less and less to religion and revelation. E m ile D urkheim , the m o st im p o rtan t so cio lo g ist F rance produced, w as aggressively secularist. The public values need ed by m odem dem ocracy m ust h ave strong and convincing foundations. D urkheim w as sure th at religion could no longer provide these foundations, w hile a scientific sociology w ould (F ra se r & C am polo, 1992:18).
In spite o f -or perhaps at least partly because o f -more than 150 years o f sociologizing, societies worldwide are in a terrible mess -perhaps even more so than before the advent o f sociology. Although humankind has advanced technologically beyond imagination, one gets the impression that exactly the opposite is true as far as spiritual and evaluative or moral advancement is concerned.
In fact, contemporary sociology and the society it claims to serve, remind us a bit o f the washing machine trying to be concrete mixer and the Titanic heading for a watery grave four kilometers beneath the grey and icy waters o f the North Atlantic. Our societies and its scientists -especially its social scientists perhaps -seem to be not only part and parcel o f but perhaps even contributing (albeit often unknowingly) to a degenerative dynamic operative in our societies. Why would this be so? Maybe the answer -or at least a major part o f the answercan be found in the domain o f visions with its invitational dynamics luring humans -and therefore also sociologists -toward the realization o f some goal hidden at a certain point in time in future. In this case, w e can assume that such a vision couldn't have originated in the heart o f God but rather within the heart o f the Godless self-god.
Looking at the three visions briefly referred to thus far -namely those involved in our illustrations o f the washing machines, the Titanic and sociology, a number o f critically important elements o f visions became apparent.
• Visions have a source.
• Those inspired by a vision follow a specific course o f action towards realizing that particular vision.
• That which is eventually realized -the destiny -either corresponds with, or can differ tragically from the original vision, depending on the degree o f obedience to the evaluative directives coming from the chosen source.
• A definite directionality or directional dynamic therefore -i.e. a definite evaluative movement towards what is believed to be the envisioned ideal -is involved in the dynamics o f visionary action. 
W hat is a Christ-centred sociology?
Teleological assumptions
The quality o f humans referred to above i.e. being evaluatively on the move towards an envisioned ideal, could be termed directionality in human behaviour and involves people being evaluatively on the move away from that which is considered wrong/bad towards that which is considered right/good, however, these evaluative opposites are defined. This movement occurs in terms o f the evaluative directives (values) derived from a chosen directional source by which a directional vision o f the right and good to be realized is created. According to the directives, a definite directional course or mission is outlined (i.e. the how to get there) and a definite directional destiny is implied (Senekal, 1989:13) . • Fourthly therefore, a Christ-centred sociology can never be Christ in the service o f sociology or some or other social scientific kingdom, but always vice versa.
Why then can a truly Christ-centred sociology not be all these things? The answer is simple: These things have the tendency to become so prominent in our hearts and minds, and to be granted such persuasive power by us, that it could quite easily eclipse the living Christ in our hearts and minds and could eventually simply replace Him so as to become idols which could result in our efforts and enterprises as sociologist becoming ultimately death-directed. From sociologists thus Christ-centred in their lives and work, will follow a Christ-centred sociology. Inspired by God's agape love and by His truth, spreading agape love, forgiveness, hope and joy to colleagues, students, the public and whoever might witness the way in which they practise their sociology -as they act according to their purpose as human beings and as representatives o f God and His love.
David Lyon (1983) in his article
In this sense then, it is not so much the tool (sociology) that changes, but the one who uses the tool (sociologist) in the same way as a Christ-centred (Christian if you wish) surgeon would use his tools (knowledge and skills). With agape love and because o f this love, a surgeon would operate on his patient as if he were operating on him self -with compassion, care, devotion and respect as opposed to another surgeon who might be purely profit and honour-driven. In the same vein there is hardly any tension or contradiction between science as tool and the Christ-centred social scientist (scientist if you wish) as the user o f the tool. The latter is simply moulded and applied with agape love as it is used by the former as an instrument. Once again, the major change occurs not so much in the tool, but in the user o f the tool who now chooses to redirect his or her life to correspond to God's purpose -namely to be His representatives on earth -and to use his or her sociological tools towards fulfilling that purpose: Always living according to that purpose, always proclaiming the Good N ew s but never coercing, never blaming, never rejecting others -be they students, colleagues, members o f the public or whoever -if they choose to live by another purpose.
Not even God coerces or forces anybody to acknowledge or follow Him through Christ Jesus, though He consistently and softly pleads and invites all o f us to choose Life.
Those sociologists choosing to practise a Christ-centred sociology will experience a radical directional reorientation in their work -a paradigm shift if you wish -from a human-centred paradigm to a Christ-centred paradigm (Smith, 1988:218) . Perhaps this should be qualified to read as follows: A paradigm shift from an exclusively human-centred, to a firstly Christ-centred and only secondly -as a consequence or result o f the first and in the Light o f the First -a human-centred paradigm.
Ontological assumptions
This w ill be taken to refer to questions about the true nature o f both categorical realities and normative or evaluative categories.
Categorical real ities
As far as the true nature o f categorical -be they human or supernaturalrealities, is concerned, Christ-centred sociologists would probably accept the following as valid:
Supernatural categories
The supernatural realm as defined and described in the Bible will be accepted as true, e.g. God as Creator, Christ as Saviour, Holy Spirit as comforter; Satan as adversary; Sin as destructive dynamic not only in individual and social lives but in the totality o f creation; eternal death and eternal life as existent; deliverance from the power o f Satan, the gravity o f sin and guilt and the reality o f eternal life through Jesus Christ, for everyone who will accept Him as Saviour and Lord.
Natural categories
The natural realm would include the totality o f physical and organic creation, and is clearly distinguishable from God and clearly not to be equated with God. The physical realm is primarily governed by natural laws instituted by God and operates primarily within the parameters o f a deterministic causality which could o f course at any time be altered if and when God decided to do so.
The organic realm, especially animal and plant life, operates in terms o f biological laws based on genetic information imparted from God into his organic creation also primarily within the parameters o f a deterministic causality though perhaps to a lesser extent than is the case in the physical reality.
Normative or evaluative categories
As far as normative or evaluative categories are concerned, a Christ-centred sociologist would probably also accept the follow ing as valid. We as sociologists witness this battle -which is also a battle o f life and death (spiritually and otherwise) -and which also rages with vehemence in our own hearts and minds. We see it in tendencies and efforts to blur the distinction between right and wrong:
Of good and evil
Cherbonnier (1956:21) calls the issue o f good and evil "ev eryb o d y's problem " -an issue which demands a verdict from each and every individual in each and
• by questioning the validity o f distinctions between these polar opposites;
• by emphasizing the supposed correspondence between these opposites thus setting in motion a dynamic o f doubt in the mind o f the individual;
• by ultimately convincing the individual that, in light o f the above, anything goes,
• by subtly substituting, within the psychological climate thus created, definitions o f bad for definitions o f good, which ultimately amounts to attempts to transpose these evaluative opposites. Finally Christ-centred sociologists would have to be bold in calling right, "right" and wrong, "wrong" -simply put, calling sin, sin -and to resist the temptation to call bad things by good names and vice versa. The emphasis here is on "calling" i.e. not hating, rejecting, despising, coercing, persecuting ourselves and others who might be involved in these things, but continuously inviting to come out o f bondage, to hold out hope, to encourage through agape love, to hold out joy if w e choose to obey God instead o f the dictates o f sin.
Basically attempts like these
Anthropological assumptions
Every human being is created in the image o f God, and therefore worthy o f agape love and respect and also distinguishable as creatures from God as Creator. Therefore a distinctly a-deterministic approach would most probably be followed by Christ-centred sociologists regarding the understanding o f causality in individual and social behaviour. Accepting that God is the ultimate causa sui and in control, does not exclude the response-ability and with it, the freedom to choose how to respond to whatever com es our way as well as the freedom to initiate behaviour. Clearly, w e have to acknowledge the presence and impact o f the social structures within which we live but also that these structures and processes never determine our behavior -but at most, influence our behaviour.
Humans have been corrupted by their choice in the Garden o f Eden to obey
Deterministic explanations -be they o f the nature or nurture variety -reduce humans to objects surrendered to the blind dictates o f external or internal forces, which could originate from the sociocultural, psychogenetic or biophysical category. Voluntarism on the other hand tend to underplay the influence o f social structures and tend to grant too much autonomy to individual choice. The concept o f obedience probably combines in a powerful way the best o f two explanatory worlds: It acknowledges on the one hand the external influencesbe they social, econom ic or political -and the internal psychological or biological pressures to which w e are subjected, but without stepping into the pitfall o f determinism which tends to exalt these influences to the status o f forces that cannot be resisted or challenged. It also acknowledges -on the other hand -the individual's ability -i.e. our freedom to choose to respond and to initiate -without stepping into the pitfall o f voluntarism which tends to exalt the individual's will to the status o f sole causative factor in social life.
In short, Christ-centred sociologists will therefore probably tend to bring back the causa sui (on a human level) in explanations o f human and social behavioural phenomena. This would in other words probably involve a redefinition o f causality in non-natural-scientific terms as being linked to the concept o f obedience to some ultimate and/or lesser (i.e. sociocultural, psychological, biological) definitional authority as w ell as to teleological considerations in human behaviour without denying the human capacity to initiate or generate structures, to consciously and willingly submit to, i.e. obey, act defiantly towards, i.e. disobey, structural prescriptions and proscriptions, abandon or change these structures.
Being guilty o f sin, humans across time and space, suffer from the burden o f guilt and the need to rid themselves o f this guilt either through denial, sacrificial religious rituals -or even sociological theories which transfer guilt, blame and responsibility for the things that went wrong, to somebody or something else (i.e. society or a particular class, race or gender).
In this process the individual -or a group o f individuals from the alternative race, class o f gender, favoured by the particular theory, is declared "not guilty". In this sense, sociology and some o f its theories as well as some theories in the other social sciences, operate as scientific blameshifter and thus easily become a substitutional gospel for those who choose not to accept the true gospel o f Jesus Christ through whom they could really be declared "not guilty" as He paid the price for their guilt on the cross.
Having accepted the liberation from Satan, death and guilt through Christ Jesus, Christ-centred sociologist would therefore also be liberated from the compulsion to find explanations for human behaviour outside o f the realm o f personal responsibility but would be so doing guided by God's agape love for sinners. 
Epistemological assumptions
Methodological assumption
Methodological assumptions are considered here to involve two dimensions: Firstly, a research dimension and secondly a teaching dimension.
Research
The above has important implications for the research Christ-centred sociologists would be interested in. Although the basic mechanisms would remain largely unchanged, the intent, focus and goal o f research would probably change from being less diagnostic -to being more prognostic, more visionary in our research. (D iagnostic for the purposes o f this argument implies researching and reporting on the nature and extent o f our societal illnesses and in fact creating a negative feedback loop, further infecting societal members with depressing and discouraging scientific findings.)
For example, instead o f focusing too extensively and too intensely on what's wrong in family life, the focus could be more on research on how to improve marriage and family life; instead o f focusing so extensively on e.g. how someone becom es an alcoholic, a criminal, a prostitute, a gangster, a homo sexual etc. and focusing on the destructive dynamics o f these social phenomena, the focus could also and rather be on how people have moved out of, have become delivered from, have had an exodus experience with regard to alcoholism, a life o f crime, prostitution, gangsterism, homosexuality, adultery etc. In this way, Christ-centred sociologists would also be empirically documenting the fact that people can and are being liberated from these phenomena through submission to, and placing their trust in Christ.
Important here o f course is that also visionary research has to be directed by God's Word in order to be purpose-guided and in order to result in true improvement o f society. In this way Christ-centred sociologists would not only create and sustain an uplifting, inspiring and encouraging feedback loop towards society with a research focus o f this nature, but would also be creating a sociology o f hope, a sociology which is life-directed and would furthermore, in so doing, start balancing the overwhelming quantity o f research in sociology which inculcates a sense o f despair in its audiences as a result o f it being predominantly death-directed in its focus.
Teaching Sociology
Students have the right to know what directional source is making a lecturer tick. In fact the word professor means to openly declare your faith in some belief, i.e. Marxism, Socialism, Feminism etc. By knowing one's point o f departure, students will know how to interpret and respond to what one says in class.
It goes without saying that no sociologist, whatever his or her faith/belief7 conviction, should abuse their position as teachers to coerce or pressurize students to accept what they believe -not even God goes that far -or to penalize students in any way for believing or living according to -i.e. obeyingthe evaluative directives o f another directional source. 
Conclusion
